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Thanh thi€u nién dén véi phat phap khéng phai dé€ tré thanh nhirng nha nghién
clru uyén béac hay hoc gid chuyén sau, ma la dé ren gila tu duy phan bién, nubi
dudng su nang doéng, linh hoat va kha nang thau suét thuc tai.
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1. Géc nhin hién tai vé cac ké hoach gidao duc Phat
giao cho gidi tré Viét Nam

Phat gido Viét Nam dang trai qua nhiing bién chuyén va th thach chua tung cé
trong lich si. Tt nhirng nghi 1é thuong nhat cho dén tang 1€, 1& cudi, nhiéu Mo
hinh dang vo tinh bi cuén theo xu hudng rap khuon, khién nhiing giéa tri tam linh
truyén théong cla nguoi Viét dan phai nhat. Thém vao dé, dugi anh hudéng cla
|6i s6ng tiéu thu cung nhiing dp luc ngoai cdnh, doi séng tam linh doi khi vo tinh
roi vao su léch chuén vi thiéu vang nén tang phat phap can cé6t.

Hé qua la, nhitng trén trd ay ti€p tuc han Ién cac ké hoach gido duc Phat gido
danh cho thé hé tré. Khi nhin ngam giéi tré Viét Nam hém nay - du & trong nuéc
hay noi hai ngoai xa x6i - ching ta thay hién I1én hai hinh dnh mang tinh biéu
tuong, tudng chirng song song nhung lai cung giao nhau tai mét diém chung: ap
luc cda xa hoi tiéu thu.

Hai dudng thang bi€u tugng ay chinh 1a hanh trinh trudng thanh cla tudi tré
trong nudc va kiéu bao hai ngoai. DU cung ti€p can véi cac phuong thic gido
duc hién dai mang hoi huéng phuong Tay, cac em lai dang ddng trong nhirng
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khong gian x& hoi rat khac nhau. G trong nuéc, su dinh huéng ddi khi bi chi phdi
bdi nhitng ap Iuc hanh chinh, thé ché& hon la sy nuong theo dong chay tu nhién
cla tam thic. Su gugng ép ay tua nhu budc di gitta chon bun lay, khién cac em
chéi véi, khé tim dugc mét diém tua virng chéai dé cat budc.

Khong it ban tré Viét Nam dang déi dién vdi nguy co bat ré, lac huéng gilra
dong doi; va thuc té€, mot bé phan khong nho da thuc sy mat di phuong cham
song. Gidi tré phat t& trong nudc cling khong ngoai I&, va hanh trinh tim lai anh
sang dinh hudng chua bao gio la diéu dé dang.

Trong khi dé, gidi tré goc Viét ¢ hai ngoai lai doi mat véi moét thi thach khac: vi
vO tinh hay hitru y ma dan xa roi cdi nguon qué huong, dé roi dinh hinh ban nga
chd yéu khi buéc vao ngudng ctra dai hoc. N6i cach khac, van hda va 16i song
cla cac ban tré Viét kiéu khdng han bi xéa nhoa, ma dang trai qua mot qua
trinh thich nghi va hoa nhap day thi thach.

Giong nhu cdy quyt phuang Nam khi dem trong trén dat phuong Bac, vi ngot cé
thé d6i thay, mua mang cé thé khéc la, tat cd déu tuy thubc vao su chuyén hda
cla thé nhudng va khi hau bén doi.

Anh: unitedbuddhist.org

2. Su can thiét cua giao duc Phat gido va nhiing
thach thuc dat ra cho thé hé tré

GiGi tré trong nudc tua nhu nhiing cbi cay con bam sau vao long dat me qué
huong. Thé nhung, sttc hat manh mé tir cac ludng van héa ngoai lai cung nhip
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song phat trién chéng mat doi khi tao ra ap luc I6n, tiém an nguy co lam bt ré
cad mot hé gia tri truyén thong. Dang buon thay, nhiéu ban tré ngay nay lai biét
qua it vé cau chuyén cua gia dinh minh - vé nhirng nhoc nhan cha me da di qua,
hay cach 6ng ba trao truyén nhiing gia tri tam linh phé quat cdia nhéan loai qua
dau bé cubc doi.

Nhiéu nguoi van tin rang gidi tré phat t& trong nudc dang nd luc bam 1ay cbi ré
tam linh dé vuon 1én. Thé nhung, su thi€u vang trach nhiém va tdm nhin dinh
huéng tir nhitng ngudi ganh vac vai tro dan dat - trong ca doi séng tdm linh 1an
gido duc - doéi khi lai gibng nhu mét nguoi thay thudc bat luc trudc vét thuong
cla bénh nhan, chi biét cho dung thudéc ngd dé tam quén di nhitng con dau
nhic thé xac 1an tdm hon.

Su hut hang trong phuong phép gido duc va dan dat dy chinh [a nbi niém tran
trg cla thoi dai. Gidi tré hom nay khat khao biét bao mot ngon den soi dudng,
mot nén gido duc ding dan dé tu tay hoach dinh tuong lai. Mat khac, dudi ap
luc cla cac lang kinh hanh chinh, khéng gian sinh hoat cia thanh thi€u nién doi
khi bi khép kin, viéc truyén day Phat phap bi gigi han trong nhitng khudén phép
va khéng dugc phép lan tda réng rai ra ngoai “céng chua”.

Noi sau lQy tre hay canh c6ng gia lam &y, cadc em doéi khi chi dugc day vé vo
thuong va v ngad dudi mot goc do khoé cing: khdng phai nhu mot triét ly soi
sang dong chay sinh tén, su van dong tu nhién clda dat troi, ma lai hién 1én nhu
mot buc tranh bi quan, xam xit vé cudc doi - nai chi cé su té nhat, gia nua va
no6i kiét qué trudc nhirng thanh bai dugc - mat bép nghet ca y chi vuon 1én.

Trong moOt xa hdi ma cac gid tri tdm linh truyén théng lung lay, mot bd phan
gidi tré ¢ cac do thi I6n dang vo6 tinh dinh hinh 16i song dua trén hao quang
quyén luc cta gia dinh, hodac nuong minh vao dong tién tai khéng chan chinh.
S6 khéc lai vui dau vao hoc tap va lam viéc lao lyc chi &€ muu sinh tré thanh
nhimng “né 1é hién dai” trung thanh tham lang cla guéng quay com 0. Van con
dé nhitng manh doi kém may man, mang than phéan thiét thoi, phai gong minh
chiu dung su ngheo khd va lac hau trong tdi hon.

Chinh gilra khodng t6i ngat ngheo ay, su hién dién bén bi ctia phong trao "Gia
DPinh Phét Tu" (GDPT) da trd thanh chiéc ndi am ap quy tu tudi tré, diu dat cac
em tim lai nhing ly 1& s6ng cao dep. Day thuc su la mét thach thic khong nho
trong xa hoi, bdi nhirng tu tuéng vu lgi déi khi xem su trong sang ay la mot “mdéi
de doa” khé bé sai khi€n cho nhitng tham vong cé nhan. Vi thé, sé la mot su do
tudng vd cung ngay tho khi cho rang: “Chung ta chi can tép hop qidi tré lai dé€
day gido ly, con thé giéi bén ngodi ra sao cdc em khéng can biét dén.” An du &y
chang khac nao dem nhirng chd huou hién lanh lUa vao mét can phong kin, dé
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mac bay manh thd dé bé dom ngé.

Anh tu liéu

3. Bo-dé tam, tinh linh hoat va nén tang giao duc
Phat gido cho gigi tré

D7 nhién, dat nudc luén can thé hé tré dé vuon minh phat trién. Tén gido cling
vay, rat can nguon nang lugng cla tudi tré dé thuc hién nhitng s& ménh cao
dep, mang lai lgi ich thiét thuc cho chinh cdc em, cho ching sinh va cho cudc
doi, ca trong hién tai I1an tuong lai.

Nhin tir 1ang kinh nay, gido duc Phat gido khéng chi don thuan la viéc kéo céc
em vao bon bdc tuong tinh mich cla ngdi chua c6t dé cach ly khoi nhirng quén
ruou, cau lac bd dém hay nhitng cdm dé phu hoa bén ngoai. Nén tdng c6t 16i
cla gido duc Phat gido chinh la rén gilia dao ddc, béi dap cac gia tri luan ly va
tri thic tam linh.

NoGi vé viéc rén gilia dao duc, tuyét déi khong c6 chd cho su tdy ndo hay ap dat
nhing gido diéu clrng nhac. Nghia la, ding dén bén thanh thi€u nién va lién tuc
ra lénh: “Khéng duoc lam diéu nay, khéng duoc lam diéu no!” Tudi tré c6 quyén
trai nghiém va thich (ng véi nhip dap cla thoi dai. Thé nhung, diéu quan trong
la lam sao d€ cac em khong roi vao cam bay cla nhiing trao luu déc hai, khéng
danh mat nguyén tac chi dao, gia tri cot 16i va su tinh thdc khi diing truéc mudn
van nga ré cua cudc doi.

Vi thé, diéu ching ta can thiét lap la mot khéng gian an toan, uyén chuyén va
day sinh déng. Khong gian an toan ay chinh la B6-dé tam (bodhichitta). Su uyén
chuyén va nang dong chinh la tinh than vo nga va vo tru cla cac bac Bo6 Tat -
mot tam thic “khéng dinh mac, khéng luu gitr va khéng phén biét déi véi bat ky
hién tuong hay y niém nao”. Ching ta hdy cung suy ngam sau hon vé hai gia tri
nay.
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Lén 1én gilta nhitng d6 thi phon hoa, budc chan vao gidng duong dai hoc roi di
dén moét cubc séng 6n dinh, doi khi nguoi tré it c6 co hdi cham tay vao noi
théng khé ctia nhitng manh doi kém may man ndi cac vung sau vung xa, hay
nhitng géc khuat it ngudi ngodnh nhin. Sy thiéu thén trai nghiém vé néi dau cua
dong loai dé dan dén viéc hoai nghi ban chat cudc séng, khién cédc em khé thau
hiéu dugc khat vong séng chan chinh.

Do dé, mang Phéat gido dén vai tudi tré chinh la ti€ng goi danh thidc cdc em dan
than vao hién thuc cudc doi, dé tir dé khoi nguén B6-dé tdm trong sau tham
tam thuec:

“Noi nao c6é hiém nguy, téi nguyén la nhip cdu dua dén bén bd an vui; noi nao
c6 tam toi, téi nguyén la ngon dén soi sang.”

Doi véi mo6t s6 nguoi, do cé thé la moét khat vong xa vai, tham chi la 16i néi séo
rong. Nhung déi vai tudi tré, dé chinh la nén tang kim cuong (vajra ground) -
mot diém tua viing chai dé cdc em tu tay hoach dinh hudng di cho cudc doi
minh va neo gilt nhiing gid tri chan that nhat.

Vé tinh uyén chuyén va nang dong, diéu dé doi hoi mot tdm hon réng mé,
khéng bi giam ham trong chiéc hop chat hep cla nhitng dinh ki€n hay khudn
mau truyén théng khép kin. Néi cach khac, tudi tré can dugc nudi dudng trong
tu thé ludn san sang cat canh, budc chan dén bat c& dau trén trai dat nay - nai
nhirng ndi khé niém dau can dugc thdu cam chéan thanh, va hanh phuc dich
thuc can duoc ném trai.

Theo mot y nghia nao dé, su linh hoat ay chinh la tinh than phiéu luu dan than.
Dang tiéc thay, cudc séng d6 thj doi khi v6 tinh dap tat tinh than mao hiém cua
tudi tré, dé€ roi chi khoi day thd “du lich thu déng” - noi ngudi ta tim ki€ém nhiing
cam giac mdi la, hao nhoang chi dé thda man nhing vi gidc nham chan caa
nhip séng thudng nhat.
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Anh tu liéu

4. Tinh than voé nga, kinh tang va muc dich hoc
Phat cha tudi tré

Tinh than v6 ngé va ban chéat “vé tru” - mot tam thic “khdéng dinh mac, khéng
luu gilr va khéng phén biét déi vai bat ky hién tuong hay y niém nao” cla céac
bac B6 Tat - mé ra cho ching ta nhitng géc nhin that phdng khoang. Diéu dé cé
nghia la khéng bdm chdp vao thé gian cling chang cdu né Niét-ban; d6 la su tu
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do ndi tai, khéng bi tréi budc bdi bat ky khuén mau truyén thong cii ky nao.

Tudi tré can hoc cach song vGi mot trai tim rdéng mé va su khoan dung dé lugng,
biét ty minh danh gid cac gia tri van minh nhan loai, tUr dé lua chon mét hudéng
di hai hoa, ti€p néi dong chady chung cla thoi dai - dau cho c6 mudn van khac
biét vé tin ngudng, phong cach thuc hanh hay nhitng dang vé dai thuong khac
nhau.

Bén canh dé, dé nudi dudng gia tri dao dirc va tri thic tdm linh cho thé hé tré,
viéc ti€p can kho tang kinh dién la diéu vo cung thiét yéu. Tam Tang Kinh Dién
chlra dung mot nguon tri tué vé tan. Nai dé, nhitng 10i day nén tang cla duc
Phat vé ban chéat cia khé dau va hanh phdc, vé cac quy luat ty nhién, xa hoi va
tam |y hoc da& dugc khai mé qua bao thoi dai, trai dai trén nhiéu vung dat vai
cac truyén théng phong phu.

Dau lich s nhan loai ting chiing kién biét bao hoc thuyét sinh thanh réi bién
mat, bi vugt qua hay dugc hoi sinh trong hinh hai bién dang, thi I6i day cla duc
Phat vé quy luat vo thuong van ddng ving ngan doi. Van dé cét 16i khi truyén
trao Phat phap khdong nam & viéc gido ly ay cé bi 16i thoi hay khdng, ma & chd
ndi dung va phuong phap truyén dat cé chudn xac, cé cham dén nhip dap cua
cudc séng hién tai hay khong.

Thanh thi€u nién dén véi Phat phap khéng phai dé tré thanh nhiing nha nghién
clu uyén bac hay hoc gid chuyén sau, ma la dé€ rén gila tu duy phan bién, nudi
dudng su nang dong, linh hoat va kha nang thau sudt thuc tai.

Hoc Phat, vi thé, chua bao gid la chiéc do bé budc hay cdn trd tri thic thé tuc;
tri thirc Phat gido va tri thic tran thé ludon cé thé dung hop nhip nhang. Diém
khac biét duy nhat la khi budc vao dao phap, ching ta bat dau tir chinh thuc
trang khé dau cla con ngudi dé thau nhan va tran quy hanh phtc dich thuc. Hai
nguon nang lugng Ién lao: T bi (tinh yéu thuong sau réng) va Tri tué (su thau
td chan ly) sé chap doi canh ving chai cho tudi tré, nang d& va nubi dudng cac
em trén hanh trinh kham phé khong gian v6 tan cta cubc doi.

Nguyén van Anh ngt:

The Current Thinking About Buddhist Education Plans For Vietnamese Youth -
The Most Venerable Thich Tue Sy Vietnamese Buddhism is witnessing a turmoil
and crisis unprecedented in its history. Organizational models and everyday
ceremonies, from funerals to weddings, are hastily trying to copy the Western
models, which undermine Viethnamese spiritual traditions.
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Additionally, under the impact of consumerist society, the pressure of political
power gives rise to negative consequences. This morbid standpoint results from
a secular and religious doctrine that lacks a basic foundation in Buddhism.

That course, in turn, has a negative impact on Buddhist education plans for
Vietnamese youth. Today, when talking about Viethamese youth (in Vietnam
and abroad), perhaps one can construct two figurative parallels that intersect at
the point of consumerist society. These two figurative parallels are the
development of the youth in Vietnam and abroad.

Even though youth, both in Vietnam and abroad, have been educated based on
a Western educational model, they exist in different social institutions. In
Vietnham, the education of youth is based on political power rather than
following a natural growth trend. This artificial difference is like living in a mud
puddle, not knowing where to find a real place to gain enough footing to
escape. Vietnamese youth are being uprooted, and face a great risk of losing
their life’s direction; some have indeed already lost their life’s direction.

The Buddhist youth in Vietham are no exception, and it is not easy to overcome
this loss of direction in life. Here, the emphasis on the loss of direction is from
the standpoint of Vietnam as a nation. The Vietnamese youth abroad have
either temporarily or permanently forgotten their Viethamese origins, so their
direction in life is determined primarily when entering college age. In other
words, overseas Vietnamese youths do not have their life direction and culture
entirely eradicated, but are in a state of acclimatization and assimilation (into
their new environment).

When tangerine seeds from the South are planted in the land of the North, they
could be sweeter, they could be more sour, or the crop could be meager
because of an inappropriate climate and soil. Viethamese youth in the home
country are like the trunk of a tree that still has its indigenous roots. The drive
to survive and to grow rapidly means the attraction for development from
external forces; this could bring the risk of uprooting the entire tree.

The majority of Vietnamese youths today know very little about their family’s
personal past, about their parents, or ancestors. They don’t know how their
parents fell in love with each other, or what their thinking is about the universal
spiritual values of mankind. One can believe that Buddhist youth in Vietnam are
still trying to cling to traditional roots to grow.
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The lack of obligation and responsibility or a lack of awareness about the
direction of modern society by those who are in leadership roles, in both
spiritual and educational settings, are like a doctor who does not know any
better therapy for an illness, and just gives sleeping pills so the patient will
forget their aches. Further, the lack of proper education and leadership is the
ache and agony of the times. The youth currently need proper education and
leadership in order to plan for a better direction and future in life.

On the other hand, due to political pressures, youths need to be gathered into
institutions which protect the regimes since teaching Buddhism to young
people is controlled and not allowed to spread beyond the ‘temple gates’.
Inside the gates, youths are taught the meaning of impermanence and no-true-
identity (selflessness), not as a philosophy of knowledge campaigning for
survival, nor the development and destruction of natural processes as well as
society, but as an overall pessimistic picture of life, one that is filled with
hopelessness, aging, and exhaustion with the successes and failures that have
thwarted the will.

In a society where traditional spiritual values are decaying, some youth in large
urban areas are acting out based on the political power of their parents, or with
the illicit money of their parents. Others study and work hard just to make ends
meet—these are modern slaves loyal to the wealthy boss. Others, doomed to
poverty status and illiteracy, endure humiliating poverty and backwardness.

In that dire situation, the presence of the Vietnamese Buddhist Youth
Association (GDPT) gathers the youths, to guide and nurture them to find
meaningful reasons for better living for themselves. It is really a challenge in
society, because the politically powerful feel that they are as a threat that can’t
be manipulated to serve their dark ambition. Because of that dark ambition,
sometimes those with political power are willing to sacrifice their country for
their own desire for power. Thus, it is, of course, an illusion to say, “We
gathered the youth to teach religious doctrine, and they do not need to know
anything else.” A metaphor is just like deer being herded into a room for the
tiger to easily target.

Of course, the country needs its youth in order to develop. Religion also needs
youth to carry out its missions and doctrines that are beneficial to the youth
themselves, other beings, and society, both in the present and in the future.
According to this skeptical perspective, Buddhist education for youth is not only
for the purpose of luring them into the four walls of the temple to insulate them
from pubs, nightclubs, and other depraved, tempting environments. However,
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the foundation of Buddhist education is about moral training, developing ethical
values and spiritual knowledge.

First, let's talk about ethics training. Here, there is absolutely no brain-washing
or stuffing the youths with dogmatic religious doctrines. That means, do not tell
young people, “Do not to do this, do not to do that.” Youths can do anything, if
they find themselves adapting to the times. But also don’t let the youth fall into
the trap of harmful elements of the era, or deflect and abandon their guided
principles, core values and awareness when they interact with different
movements of the current era. Thus, one must establish a safe space, mobile
and dynamics. That safe space is bodhichitta. The mobility and dynamics are
the selflessness and non-abiding (no-abode or “non-stationary”) of the
Bodhisattva.

We need to address more about these two points. Growing up in prosperous
cities, and then stepping into society with a proper higher education, and a
stable life, some youths rarely have direct contact with the suffering of other
young people in remote or unknown lands. The lack of empathy for the
suffering of fellow human beings leads to the lack of knowledge of the essence
of life; they can not understand the core significance of aspirations for life.
Thus, bringing Buddhism to youths mean asking our youths to confront the
reality of life, of existential survival, that is, to develop and arise their
bodhichitta: “Wherever there is danger, | vow to be the means to reach the safe
haven.

Wherever there is darkness, | vow to be the guiding light.” This may be a
farfetched aspiration, even a cliché for some people. But it is the vajra ground,
the diamond foundation, for the youth themselves to plan their own life
direction, and self-regulate their real core values for their own lives. Regarding
mobility and dynamics, which means to be open-minded, and not being
confined in a narrow social space, and being able to have more foresight,
beyond prejudices and the closed traditional society in which we live.

In particular, youth are taught to always be in ready to take off; set foot in
anywhere, any place on this earth, where suffering would be experienced more
realistically, real happiness would be tasted. In a sense, such mobility and
dynamics are synonymous with adventure. Since living in urban areas is
considered stable, mankind has extinguished the adventurous minds of the
youths; on the other hand, it has aroused tourist characteristics where adults
seek new tempting pleasures to add variety to their everyday tastes.
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The spirit of selflessness and the “non-abiding” nature of the Bodhisattva has
many different viewpoints. It means not to become attached either to the world
or Nirvana. It is the liberal spirit, not tied to any traditional values. Youths need
to learn to live with the spirit of openness and tolerance, to self-assess the
value of human civilization, to choose appropriate personal direction that
demonstrates harmonious development with all of human civilization, despite
differences of beliefs, practices and viewpoints, and even different demeanors
in everyday life activities. Regarding the development of the youth’s moral
value and spiritual knowledge, here we emphasize learning of the canonical
scriptures. The Tripitaka or the Three Baskets of Sacred Texts, hold an immense
wealth of knowledge and wisdom.

Based on the fundamental teachings of the Buddha on the value of life, the
nature of suffering and happiness, in which a lot of laws of nature, society,
psychological factors, linguistics have been disclosed through the ages in many
geographical areas in different traditions. However, we also know that, in the
entire history of human civilizations, those that still exist and those that have
disappeared, not a single theory goes without being tested or without ever
being surpassed by later finding. There are theories that existed in the past and
were eliminated forever. There are theories that have been surpassed and then
revived.

But there are very few theories that are revived without being changed or
transformed or deformed-- deformed to the point that when compared with the
past, it sounds monstrous. The teachings of the Buddha affirm the law of
impermanence, so the problem when teaching Buddhism is whether the
content and level are proper and appropriate or not, rather than the issue being
whether or not the Teachings of Buddha are overtaken and eliminated.

Our young people study Buddhism not to become researchers of Buddhism or
Buddhist scholars, but to study and practice critical thinking skills, to be
dynamic, flexible, and have the ability to look into the nature and reality of life.
Therefore, studying Buddhism does not hinder learning of secular education;
Buddhist knowledge does not conflict with mundane knowledge. The only
difference is when studying Buddhism we begin with the actual situation of
human suffering in order to realize true happiness. Compassion (love) and
Wisdom (truth) will give young people the wings to support and nurture them
throughout their search in the endless space of life.

Téc gid: Thién su Thich Tué Sy
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